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HAT your Lordſhip may be prepared 


F — 

E | to receive what I here preſume to lay 
Ic before you, with the greater Candor, 
4 of I ſincerely profeſs, that it does not 
Eu roceed from any Prejudice; but from 
certain Reaſons, upon which I find my ſelf in- 
vincibly obliged to differ from your Lordſhip in 
Opinion. 


To prevent all Suſpicion of = deſigning a- 
ny they injurious to your Lordſhip's Character 
in this Addreſs, I have prefix d, what otherwiſe 
I ſhould have choſen to conceal, my Name to it. 


Your Lordſhip is repreſented as at the Head 
of a Cauſe, where every Adverſary is ſure to 
be 1 either as a furious Jacobite, or 
Popiſh Bigot, or an Enemy to the Liberty of 
his Country, and the Proteſtant Cauſe. Theſe 
hard Names are to be expected, my Lord, from 
a Set of Men who diſhonour your Lordthip with 
their Panegyricks upon your Performances; 
whoſe Praites defile the Charakter they would 


adorn. b 
- When 


—— 
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When Dr. Snape repreſents yo 
Friend to the good Orders, and 
ions of the Church, you -complaig : 
Arts of an Adverſary, who ſets yougput in falſe 
Colours, perverts your Words on p to en- 
creaſe his own Imaginary Triumphs But, m 
Lord, in this, Dr. Snape only thinks with thoſe 
who would be counted your beſt Friends; and 
would no longer be your Friends, but that they 
conclude, you have declared againſt the Autho- 
rity of the Church. Does your Lordſhip ſu 
ole, that the 7—— 4, the H ks, the 
5 ts, would be at fo much Expence of Time 
and- Labour, to juſtific, ENS wit enlarge 
upon your Lordſhip's Notions, if they did not 
think you engaged in their Cauſe? There is not 
a Libertine, or Looſe-Thinker in England, but he 
imagines you intend to ner the Church as a 
Society, and are ready to offer Incenſe to your 
Lordſhip for ſo meritorious a Deſign. It is 
not my Intention to reproach your Lordſhip with 
their Eſteem, or to involve you in the Guilt of 
their Schemes; but to ſhew, that an Adve 
does not need any Malice to make him believe you 
no Friend to the Conſtitution of the Church, as 
a Regular Society, ſince your greateſt Admirers 
every Day publiſh it by neceſſary Conſtruction to 
the World in Print. 11 f 


After a Word or two concerning a Paſſage in 
your Lordſhip's Preſervative, I ſhall proceed to 
conſider your Anſwer to Dr. Snape. In the g8* 
Page you have theſe Words: But when you. are 
ſecure of your Integrity before God,——this will lead 
you (as it ought all of us) not to be afraid of the Ter- 
| rors 


(3) 


rors of Men, or the vain Words of Regular and 
Uninterrupted Succeſſions, Authoritative Benedicti- 
ons, Excommunications, —— Nullity, or Validity 
of God's Ordinances to the People upon Account of 
Niceties and T rifles, or any other the like Dreams. 


My Lord, thus much muſt be implied here : 
Be not afraid of the Terrors of Men, who would 
perſuade you of the Danger of being in this, 
or that Communion, and fright . into par- 
ticular Ways of worſhipping God, who would 
make you believe ſuch Sacraments, and ſuch 
Clergy, are neceſſary to recommend you to his 
Favour. For theſe, your Lordſhip affirms, we 
may contemn, if we be but ſecure of our Inte- 
grity. 


So that if a Man be not a Hypocrite, it mat- 
ters not what Religion he is of. This is a Pro- 
oſition of an unfriendly Aſpect to Chriſtianity : 
Bur that it is intirely your Lordſhip's, is plain 
from what you declare, p. 90. That every one may 


find it in his own Conduct to be true, that his Title 


to God's Favour cannot depend upon his actual be- 
ing or continuing in any particular Method; but u 

on his real Sincerity in the Conduct of his Conſci- 
ence. Again, p. 91. The Favour of God follows 
Sincerity, conſider d as ſuch, and conſequently equally 
follows every equal Degree of Sincerity. So that, I 


hope, I have not wreſted ow Lordſhip's Mean- 


ing, by ſaying, that according to theſe Notions, 
if a Man be not a Hypocrite, it matters not 
what Religion he is of. Not only ſincere 
Quakers, Ranters, Muggletonians, and. Fifth Mo- 
aarchy-Men, are as much in the Favour of God, 
as any of the Apoſtles; but likewiſe ſincere Jes, 


Turks 
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Turks and Deiſis, are upon as good a Bottom, and 
as ſecure of the Fayour of God, as the fincereft 


Chriſtian. 


For your Lordſhip faith, it is Sincerity, as ſuch, 
that procures the Favour of God. If it be Sin- 
cerity, as ſuch, then it is Sincerity independent 
and excluſive of any particular Way of Wor- 
ſhip: And if the Favour of God equally follows 
every equal Degree of Sincerity, then it is impoſ- 
fible there ſhould be any Difference, either as to 
Merit or Happineſs, between a fincere Martyr 
and a fincere Perſecutor; and he that burns the 
Chriſtian, if he be but in earneſt, has the fame 
Title to a Reward for it, as he that is burnt for 
belicving in Chriſt. 


Your Lordſhip faith, you can't help it, if Peo- 
ple will charge you with * Evil Intentions and 
Bad Views. I intend no ſuch Charge: But I 
wonder, your Lordſhip ſhould think it hard, that 
any one ſhould infer from theſe Places, that you are 
againſt the Intereft of the Church of England. 


For, my Lord, cannot the Quakers, Muggleto- 
nians, Deiſts, Preſbyterians, aſſert you as much 
in their Intereſt as we can ? Have you faid any 
thing for us, or done any thing for us inthis Pre- 


ſervative, but what you have equally done for 


them? Your Lordſhip is ours, as you fill a Bi- 


 fooprick; but we are at a loſs to diſcover from this 
Diſcourſe what other Intereſt we have in your 


Lordſhip : For you openly expoſe our Commu- 
nion, wud give up all the Advantages of it, by 


* 4 Pag. 46, = 
* Anſwer, Pag. 4 telling 
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telling all ſorts of People, if they are but ſincere 
in their own way, they are as much in God's Fa- 


vour as any Body elſe. Is this ſupporting our In- 
tereſt, my Lord? 


1 7 a Friend of King George ſhould declare 
it to all Britains whatever, that tho? they were di- 
vided into Five Thouſand different Parties, to ſet 
up different Pretenders; yet if they were but ſin- 
cere in their Deſigns, they would be as much in 
the Favour of God, as thoſe who are moſt firmly 
attach'd to his Majefty. Does your Lordthip think, 
ſuch a one would be thought any great Friend to 
the Government? And, my Lord, is not this 
the Declaration you made as to the Church of 
England? Have you not told all Parties, that their 
Sincerity is enough? Have you ſaid ſo much as one 
Word in Recommendation of our Communion: 
Or, if it was not for your Church-Charactet in 
the Title-Page of this Diſcourſe, could any one 
alive conccive what Communion you was of? 
Nay, a Reader, that was a Stranger, would ima- 
gine, that he who will allow no Difference be- 
tween Communions, is himſelf of no Communion. 
Your Lordſhip, for ought I know, may act ac- 
cording to the ſtricteſt Sincerity, and may think 
it your Duty to undermine the Foundations of the 
Church. I am only ſurprized, that you ſhould 


refuſe to own the Reaſonableneſs of ſuch a 
Charge. 


Your Lordſhip hath cancell'd all our Obliga- 


tions to any particular Communion, upon pretence 
of Sincerity. ' 


B J hope, 
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1 hope, my Lord, there is Mercy in ſtore for 
all ſorts of People, however erroneous in their 
Way of Worſhipping God; but cannot belicye, 
that to be a ſincere Chriſtian, is to be no more in 
the Favour of God, than to be a ſincere Deiſt, 
or a ſincere Deſtroyer of Chriſtians. It will be al- 
lowed, that Sincerity is a neceſſary Principle of 
True Religion; and that without it, all the moſt 
ſpecious Appearances of Virtue are nothing worth. 
Bur {till, neither common Senſe, nor plain Scri- 
pture, will ſuffer me to think, that when our Sa- 
viour was on Earth, they were as much in the 
Favour of God, who ſincerely refuſed to be his 
Diſciples, and ſincerely called for his Crucifixion, 
as thoſe who ſincerely left all and followed him. 
If they were, my Lord, where is that Bleſſedneſs 
of Believing ſo often mentioned in the Scripture ? 
Or, where is the Happincls of the Goſpel Reve- 


lation, if they are as well, who refuſe it ſincerely, 
as thoſe who embrace it with Integrity ? 


Our Saviour declared, that thoſe who believed, 
ſhould be ſaved; but thoſe who believed not, 
ſhould be damned. Will your Lordſhip ſay, that 
all Unbelievers were inſincere; or, that tho' they 
were damned, they were yet in the ſame Favour 
with God, as thoſe who were ſaved? 


The Apoſtle aſſures us, that there is no other Name 
under Heaven given unto Men, whereby they can be 
ſaved, but Jeſus Chriſt. But your Lordſhip hath 
found out an Atonement, more univerſal than that 
of his Blood; and which will even make thoſe 
bleſſed and happy; who count it an #zboly Thing. 
For ſeeing it is Sincerity, as ſuch, that alone re- 
commends us to the Favour of God, they who 

ſincerely 
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cd Opinions, It may have been from 
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ſincerely perſecute this Name, are in as good a 
Way, as thoſe that ſincerely worſhip it. Has 
God declared this to be the only Way to Salva- 
tion? How can your Lordſhip tell the World, 
that Sincerity will fave them, be they in what 
Way they will? Is this all the Neceſſity of Chriſt's 


Satisfaction? Is this all the Advantage of the Goſ- 


pel Covenant, that thoſe who ſincerely contemn 
it, are in as good a State without it, as thoſe that 
embrace it? 


My Lord, here is no Aggravation of your 
Meaning. If Sincerity, as ſuch, be the only thing 
that recommends us to God, and every equal De- 
gree of it procures an equal Degree of Favour ; it 
is a Demonſtration, that Sincerity againſt Chriſt 
is as pleaſing to God, as Sincerity for him. My 
Lord, this is a Doctrine which no Words can e— 
nough decry. So I ſhall leave it, to conſider what 
Opinion St. Paul had of this kind of Sincerity. 
He did not think, when he perſecuted the Chaach, 
tho? he did it ignorantly, and in Unbelief, and out 
of Zcal towards God, that he was as much in the 
Favour of God, as when he ſufter'd for Chriſt. 
I am the leaſt, faith he, of the Apoſtles, not fit to 
be called an Apoſile; becauſe I perſecuted the Church 
of Chriſt. The Apoſtle does not ſcruple to charge 
himſelf with Guilt, notwithſtanding his Since- 
rity. 


A little Knowledge of Human Nature will 
teach us, that our Sincerity may be often charged 
with Guilt; not as if we were guilty becaule we 
are ſincere; but becauſe it may be our Fault that 
we are hearty and ſincere in ſuch or ſuch _—_— 

ome ill 
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Conduct of our own, ſome Irregularities, or Abuſe 
of our Faculties, that we conceive things as we 
do, and are fix'd in ſuch and ſuch Tenets. And 
can we think ſo much owing to a Sincerity in O- 
pinions, contracted by ill Habits and guilty Beha- 
viour? There are ſeveral faulty Ways, by which 
People may cloud and prejudice their Underſtand- 
ings, and throw themſelves into a very odd Way 
of thinking, for ſome cauſe or other God may ſend 
them a ſtrong Deluſion that they ſhould believe a Lie. 
And will your Lordſhip ſay, that thoſe who are 
thũs ſunk into Errors, it may be, through their 
own ill Conduct, or as a Judgment of God upon 
them, are as much in his Favour, as thoſe that 
love and adhere to the Truth? This, my Lord, is 
a ſhocking Opinion, and has given Numbers of 
Chriſtians great Offence, as contradicting com- 
mon Senſe and plain Scripture; as ſetting all Re- 
ligion upon the Level as to the Favour of God. 


The next Thing, that according to your Lord- 
ſhip, we ought not to be coucern'd at, is, the vain 
Words of Regular and Uninterrupted Succeſſions, as 
Niceties, Trifles and Dreams. "Thus much ſurely, 
is imply'd in theſe Words; that no kind of Ordi- 
nation or Miſſion of the Clergy, is of any Conſe- 
quence or Moment to us. For if the Ordination 
need not be Regular or derived from thoſe who 
had Authority from Chriſt to Ordain, it is plain, 
that no one 8 kind of Ordination can be 
of any more Value than another. For no Ordi- 
nation whatever can have any worſe Defects, than 
as being Irregular, and not derived by a Succeſſion 
from Chriſt. So that if theſe Circumſtances are 
to be look'd on as Trifles and Dreams; all the Dif- 
ference that can be ſuppoſed betwixt any Ordina- 
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tions, comes under the ſame Notion of Trifles 
and Dreams; and conſequently, are cither Good 
alike, or Trifling alike. So that Duakers, Inde- 
pendents, Preſbyterians, according to your Lord- 
ſhip, have as much Reaſon to think their Teach- 
ers as uſeful to them, and as True Miniſters 
of Chriſt, as thole of the Epiſcopal Communi- 
on have to think their Teachers. For if Rega- 
larity of Ordination, and Uninterrupted Succeſſion 
be mere 'Trifles, and nothing ; then all the Diffe- 
rence betwixt us and other Teachers, muſt be 
nothing : For they can differ from us in no 
other reſpects. So that, my Lord, if Epiſcopal 
Ordination, derived from Chriſt, hath been con- 
tended for by the Church of Exgland, your Lord- 
ſhip hath in this Point deſerted her: And you 
not only give up Epiſcopal Ordination, by ridi- 
culing a Succeſſion; bur likewiſe by the ſame 
Argument exclude any Miniſters on Earth from 
having Chriſt's Authority. For it there be nor 
a Succeſſion of Perſons authoriz'd from Chriſt to 
{end others to act in his Name, then both Epiſ- 
copal and Preſbyterian Teachers are equally Uſur- 
pers, and as mere Lay-men as any at all. For 
there can't be any other Difference: between rhe 
Clergy and Laity; but as the one hath Autho- 
rity derived from Chriſt, to perform Offices 
which the other hath not. Bur this Authori— 
ty can be no otherwiſe had, than by an Unin- 
terrupted Succeſſion of Men from Chriſt, em- 
power'd to qualify others. For if the Succeſ- 
lion be once broke, People mult cither go m- 
to the Miniſtry of their own Accord, or be 
tent by ſuch as have no more Power to fend 
others, than to go themſelves. And, my Lord, 
can theſe be called Miniſters of Chriſt, or 15 
ceive 
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ceived as his Ambaſſadors? Can they be thought 
to act in his Name, who have no Authority 
from him? If fo, your Lordſhip's Servant 
might Ordain and Baptize to as much pur- 
poſe as your Lordſhip: For it could only be 
objected to ſuch Actions, that they bad no 
Authority from Chriſt. And if there be no 
Succeſſion of Ordainers from him, every one is 
equally qualified to Ordain. My Lord, I ſhould 
think, it might be granted me, that the Ad- 
miniſtring of a Sacrament is an Action we 
have no right to perform, conſider'd either as 
Men, Gentlemen, or Scholars, or Members 
of a Civil Society. Who then can have any 
Authority to interpoſe, but he that has it 
from Chriſt? And how that can be had from 
him, without a Succeſſion of Men from him, 
is not eaſily conceiv'd. Should a private Per- 
fon chuſe a Lord Chancellor, and declare his 
Authority good; would there be any thing 
but Abſurdity, Impudence, and Preſumption 
in it ? But why he cannot as well commiſſion 
a Perſon to act, ſign and ſeal in the King's 
Name, as in the Name of Chriſt, is unaccount- 


able. 


My Lord, it 1s a plain and obvious Truth, that 
no Man, or Number of Men, conſider'd as ſuch, 
can any more make a Prieſt, or commiſſion a 
Perſon to officiate in Chriſt's Name, as ſuch, than 
he can enlarge the Means of Grace, or add a 
New Sacrament tor the Conveyance of Spiri- 
tual Advantages. The Miniſters ' of Chriſt are 
as much poſitive Ordinances, as the Sacraments 
and we might as well think, that Sacraments not 
inſtituted by him, might be Means of 1 5 
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thoſe paſs for his Miniſters, who have no Autho- 


rity from him. 


Once more, all things are either in common in 
the Church of Chriſt, or they are not. It they 
are, then every one may Preach, Baptize, Or- 
dain, &c. If all things are not thus common, 
but the Adminiſtring of the Sacrament, and Or- 
dination, Cc. are Offices appropriated to parti- 
cular Perſons ; then I deſire to know, how in 
this preſent Age, or any other ſince the Apoſtles, 
Chriſtians can know their reſpective Duties, or 
what they may, or may not do, with reſpect to 
the ſeveral Acts of Church-Communion, if there 
be no Uninterrupted Succeſſion of Authorized Per- 
ſons from Chriſt : For 'till Authority from Chriſt 
appears, to make a Difference between them, we 
are all alike ; and any one may officiate as well as 
another. To make a Jeſt therefore of the Un- 
interrupted Succeſſion, is to make a Jeſt of Ordi- 
nation; to deſtroy the ſacred Character, and make 


all Pretenders to it, as good as thoſe that are ſent 
by Chritt. 


If there be no Uninterrupted Succeſſion, then 
there are no Authoriz'd Miniſters from Chritt 
if no ſuch Miniſters, then no Chriſtian Sacra- 
ments; if no Chriſtian Sacraments, then no Chri- 


ſtian Covenant, whereof the Sacraments are the 
Stated and Viſible Seals. 


My Lord, this is all your own. Here are 
no Conſequences palm'd upon you; but the 
firſt, plain, and obvious Senſe of your Lord- 
thip's Words, And yet, after all, your 
Lordſhip aſks Dr. Snape, Why all theſe Outcries 
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againſt you Indeed, my Lord, you have 
only taken the main Supports of our Religion 
away : You have neither left us Prieſts, nor 
Sacraments, nor Church: Or, what is the fame 
thing, you have made them all Trifles and 
Dreams. And what has your Lordſhip given 
us in the room of all theſe Advantages? Why, 
only Sincerity This is the great Univerfal A- 
tonement for all. This is that, which, accor- 
ding to your Lordſhip, will help us to the 
Communion of Saints hereafter, though we are 
a Communion with any body, or no body 
ere. 


The next Thing we are not to be afraid of, 
are, The Vain Words of Nullity and Validity of 
God's Ordinances, i. e. whether they are admi- 
niſtred by a Clergyman or a Layman. This in- 
deed, I have ſhewn, was included in what you 
faid about the Trifle of Uninterrupted — 
But, for fear we ſhould have over- looked it there, 
75 have given it us in expreſs Words in the next 

ine. 


Your Lordſhip tells Dr. Snape, That you 
know no Confuſion, Glorious or Inglorious, that 
you have endeavoured to introduce into the 


Church . 


My Lord, If I may preſume to repeat your 
own Words, Lay your Hand on your Heart, 
and aſk your ſelf, Whether the encouraging all 
manner of Diviſions, be not endeayouring to in- 


«K 


* Anſwer, p. 40. Anuſwer, p. 47. 
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troduce Confuſion 7 If there were in Zngland 
Five Thouſand different Sects, has not your 
Lordſhip perſuaded them to be content with 
themſelves; not to value what they are told by 
other Communions; That if they are but ſin- 
cere, they need not have regard to any thing 
elſe? Is not this to introduce Confuſion? What 
is Confuſion, but Difference and Diviſion? And 
does not your Lordſhip plainly declare to the 
World, that there is no need of uniting ? That 
there is no particular Way or Method, that can 
recommend us more to the Fayour of God, than 
another? Has your Lordſhip ſo much as given 
the leaſt Hint, that it's better to be in the Com- 
munion of the Church of England, than not ? 
Have you not expoſed her Sacraments and Clergy 3 
and as much as lay in you, broke down every 
thing in her, that diſtinguiſhes her from Fanatical 
Conventicles? What is there in her, as a Church, 
that you have left untouch'd? What have you 
left in her, that can any way invite others into 
her Communion ? Are her Clergy authorized more 
than others? For fear that ſhould be a7 tp 
you. make a Regular Succeſſion from Chriſt, a 
7 + — Are her Sacraments more regularly admi- 
niſtred ? Leſt that ſhould recommend her, you 
flight the. Nullity or Validity of God's Ordinances. 
Is there any Authority in her Laws, which enjoin 
Communion with her ? Leſt this ſhould be belie- 
ved, you tell us, that our being or contying in 
any particular Method (or particular Communion) 


cannot recommend us more to the Fayour of God 
than another. 


I muſt obſerve to your Lordſhip, that theſe O- 
pinions are very odly put in a Preſervati ve "_ 
C il 
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ill Principles; or, An Appeal to the Conſciences and 
Common Senſe of the Layity. Are they to be 
perſuaded not to join with the Nonjurors, be- 


cauſe no particular Prieſts, no particular Sacra- 


ments, no particular Communion, is any thing but 
a Dream and Triflez and ſuch things as no way 
recommend us to the Favour of God more than 
others ? Are the Nonjurors only thus to be an- 
ſwer'd? Is the Eſtabliſh'd Church only thus to be 
defended ? Your Lordſhip, indeed, has not min- 
ced the matter: But, T hope, the Church of 
England is to be ſupported upon better Principles, 
or not at all. EL © 


If I ſhould tell a Perſon that put a Caſe 
of Conſcience to me, that all Caſes of Con- 
ſcience are Trifles, and ſignifie nothing; it 
would be plain, that I had given him a direct 
Anſwer: But if he had either Conſcience, or 


common Senſe, he would ſeek out a better Con- 
feſſor. | 1 


Vour Lordſhip tells Dr. Snape, that he ſaith 
and unſaith, to the great Diverſion of the Roman 
Catholicks x. But if your Lordſhip would unſay 
ſome things you have ſaid, it would be a greater 
Mortification to them, than all that ever you ſaid 
or writ in your Lite. 


To deny the Neceſſity of any particular Com- 
munion, to expoſe the Validity of Sacraments, 
and rally upon the Uninterrupted Succeſſion of 
Prieſts, and pull down every Pillar in the Church 
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Anſwer, p. 46. 
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of Chriſt, is an Errand on which Rome hath fen 
many Meſſengers. And the Papiſts are no more 
provoked with your Lordſhip for theſe Diſcourſes, 
than they were angry at William Penn, a reputed 
Jeſuite, for N Quaſteriſm. So long as 
they rejoyce in our Diviſions, or are glad to ſee 
the City of God made a mere Babel, they can no 
more be angry at your Lordſhip, than at your 
Advocates. 


Dr. Snape ſays, you repreſent the Church of 
Chriſt as a Kingdom, in which Chriſt neither 
acts himſelf, nor hath inveſted any one elſe 
with Authority to act for him. At this your 
Lordſhip cries, P. 22. Lay your Hand upon your 
Heart, and aſk, 1s this a Chriſtian, Human, Ho- 
neſt Repreſentation of what your own Eyes read in 
my Sermon ? 


My Lord, I have dealt as ſincerely with my 
Heart as it is poſſible; and I muſt confeſs, I take 
the Doctor's Repreſentation to be Chriſtian and 
Honeſt. For tho' you ſometimes contend againſt 
Abſolute and lodifbenable Authority; yet it is 
plain, that you ſtrike at all Authority, and aſ- 
ſert, as the Doctor ſaith, that Chriſt hath not in- 
veſted any one on Earth with an Authority to act 
for kim. 1 


8 
g 


Page 11. Vou expreſly ſay, That as to the fe 


£ 


fairs of Conſcience and Eternal Salvation, Chi 


bath left no Viſible Human Authority behind 
him. | 


Now, my Lord, is not this ſaying, that he 


has left no Authority at all? For C riſt came 
N Cz With 
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with no other Authority Himſelf but as to Con- 
ſcience and Salvation, he erected a Kingdom 
which related to nothing but Conſcience and 
Salvation: And therefore they who have no Au- 
thority as to Conſcience and Salvation, have no 
Authority at all in his Kingdom. Conſcience 


* Salvation are the only Affairs of that King- 
om. | 


Your Lordſhip denies, that any one has Autho- 
rity in theſe Affairs; and yet you take it ill to 
be charged with aſſerting, that Chriſt hath not 
inveſted any one with Authority for him. How 
can any one act for him, but in his Kingdom? 
How ean they act in his Kingdom, if they have 
nothing to do with Conſcience and Salvation, 


when his Kingdom is concerned with nothing 
elſe ? 


Again, Page 16. your Lordſhip faith, that no 
one of them ' Chriſtians) any more than another, 
hath Authority cither to make new Laws for 
Chriſt's Subjects, or to impoſe a Senſe upon the old 
ones; or to Fudge, Cenſure or Puniſh the Servants 


of another Maſter, in Matters purely relating to 
Conſcience. | 


can meet with no Divine, my Lord, either 
r or Non-Juror, High or Low, Church- 

Mor Diſſenter; that does not think your 
,ordſhip has plainly .aſſerted in theſe Paſſages, 
what the Doctor has laid to your Charge, hat 


no one is inveſied with Authority from Chrift to 
att for him. 


Your 
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Your Lordſhip thinks, this is ſufficiently 
anſwer'd, by ſaying, you contend againſt an 
Abſolute Authority. You do indeed, ſometimes 
joyn Abſolute with that Authority you dif- 
claim. But, my Lord, it is ſtill rrue, that you 
have taken all Authority from the Church : 
For the Reaſons you every where give againſt 
this Authority, conclude as ſtrongly 3 any 


Degrees of Authority, as that which is truly Ab- 
ſolute. | 


Firſt, You diſown the Authority of any Chri- 
ſtians over other Chriſtians; becauſe they are 
the Servants of another Maſter, (p. 16.) Now this 
concludes as ſtrongly againſt any Authority, as 
that which is Ab/olute : For no one can have 
the leaſt Authority over thoſe that are entirely 
under another's Juriſdiction. A ſmall Authority 
over another's Servant, is as inconſiſtent, as the 


| greateſt. 

4 24ly, You reje&t this Authority, becauſe of 

) the Objects it is exerciſed upon, i. e. Matters 

} purely relating to Conſcience and Salvation. 
Here this Authority is rejected, becauſe it re- 
lates to Conſcience and Salvation; which doe ag 

r well exclude every Degree of Authority, as has? 

— which is Abſolute. For if Authority and Cons 

r ſcience cannot ſuit together, Conſcience rejects 

* Authority, as ſuch; and not becauſe there is this 

L or that Degree of it. So that this Argument ba- 

0 niſhes all Authority. 


3dly, Your Lordſhip denies any Church Au- 
thority ; becauſe Chriſt doth not interpoſe to con- 


ur vey 
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vey Infallibility, to aſſert the true Interpretation of 
bis own Laws *. Now, this Reaſon concludes 
as full againft all Authority, as that which is Abſo- 
lute. For if Infallibility is neceſlary to found an 
Obedience upon in Chriſt's Kingdom, it's plain, 
that no Body in Chriit's Kingdom hath any Right 
to any Obedience from others, nor conſequently, 
any Authority to command itz no Members, or 


Number of Members of it, being infallible. 


4thly, Ancther Reaſon your Lordſhip gives 
againſt Church-Authority, is this; That it is the 
tating Chriſt's Kingdom out of his Hands, and pla- 
cing it in their own, (p. 14.) Now this Reaſon 
proves as much againſt Authority in general, or 
any Degrees of it, as that which is Ab/olute. For 
if the Authority of others is inconſiſtent with 
Chriſt's being King of his own Kingdom, then 
every Degree of Authority fo far as it extends, is 
an Invaſion of fo much of Chriſt's Authority, and 
uſurping upon his Right. 


The Reaſon likewiſe which your Lordſhip gives 
to prove the Apoſtles not Ulurpers of Chriſt's 
Authority, plainly condemns every Degree of Au- 
thority which any Church can now pretend to. 


They were no Uſurpers, becauſe be then interpoſed to 
"convey Infullibilityj; aud was in all that they or- 
damned : So that the Authority was his in the ſtritt- 


eft Senſe . So that where he does not interpoſe, 
to convey Infallibility, there every Degree of Au- 


— 


* Sermon, p. 15. 
+ Aiſwer, p. 38. : 
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thority is a Degree of Uſurpation; and conſequent- 
ly, the preſent Church having no Infallibility, has 
no Right to exerciſe the leaf Degree of Autho- 
rity, without robbing Chriſt of his Preroga- 
r1VE. N 


Thus it plainly appears, that every Reaſon you 


.have offered againſt Church-Authority, concludes 


with as much Strength, againſt a// Authority, as 
that which is Ahſolute. And therefore Dr. Snape 
has done you no Injury in charging you with the 
Denial of Al Authority. 


There happens, My Lord, to be only this Dif- 
ference between your Sermon and the Defence 
of it, that That is ſo many Pages ing Church- 
Authority, as ſuch, and This is a Confutation of 
the Pope's [nfallibility. It is very ſtrange, that ſo 
Clear a Writer, who has been ſo long enquiring 
into the Nature of Government, ſhould not be able 
to make himſelf he underſtood upon it: That 
your Lordſhip ſhould be only preaching againſt 
the Pope; and yet All the Lower Houſe of Convo- 
cation ſhould unanimouſly conceive, that your 
Doctrine therein deliver'd, tended to ſubvert all 
Government and Diſcipline in the Church of Chriſt. 


And, my Lord, it will appear from what fol- 
lows, that your Lordſhip is even of the ſame O- 
2 your (elt; and that you imagin'd, you had 

aniſh'd all Authority, as ſuch, out of the Church, 

by thoſe Arguments you had offer'd againſt an 
Abſolute Authority. This is plain, from the fol- 
lowing Paſſage; where you ridicule that which 
Dr. Snape took to be an Authority, though rot 
3 Abſolutc. 
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Abſolute. When Dr. Snape ſaid, That no Church- 
Authority was to be obey'd in any thing contra- 
ry to the Reveal'd Will of God, your Lordſhip 
triumphs thus: Glorious Abſolute Authority, indeed, 
in your own Account, to which Chriſt's Subjefs owe 
uo Obedience, till they have examin'd into his own 


Declarations; and then they obey not this Authority, 
but him 


Here you make nothing of that Authority 
which is not A4b/olutez and yet you think it hard 
to be told, that you have taken away all Church- 
Authority. That which is Abſolute; you ex- 
preſly deny; and here you ſay, that which is not 
Abſolute, is nothing at all. Where then is the 
Authority you have left? Or how 1s it that 


Chriſt has impower'd any one to act in his 
Name ? 


' Your Lordſhip fights ſafe under the Protecti- 
on of the Word Ab/olute ; but your Aim is at 
all Church-Power. And your Lordſhip makes 
too haſty an Inference, that becauſe it is not Ab- 
ſolute, it is none at all. If you aſk, where you 
have made this Inference, it is on occaſion of 
the above-mentioned Triumph; where your Lord- 
ſhip makes it an og tongs Authority, which 
is only to be obcy'd ſo long as it is not contrary to 
Scripture. 


os — — — — — — 


a Anſwer, P. 27. 
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Your Lordſhip ſeems to think, all is loſt, as 


. to Church-Power z becauſe the Doctor does not 
1 claim an Ab/olute one; but allows it to be ſubject 


3 to Scripture: As if all Authority was Abſolute, 
* or elſe nothing at all. I ſhall therefore conſider 
* the Nature of this Church-Power, and ſhew, 
5 that though it is not Ab/olute, yet it is a Real Au- 
; thority, and is not ſuch a mere Notion as your 

y © Lordſhip makes it. 3 
d An Abſolute Authority, according to your Lord- 
4 ſhip is, what is to be always obeyed by every In- 
E dividual that is ſubſect to it, in all Circumſtances. 
E This is an Authority that we utterly deny to the 
ti Church. But, I preſume, there may be an Au- 
a thority inferior to this, which is nevertheleſs, a 
wy Real Authority, and is to be eſteemed as ſuch, and 

that for theſe Reaſons: 
i- Firſt, J hope, it will be allow'd me, that our 
ar Saviour came into the World with Authority. 
iS But it was not lawful for the Jews to receive 
55 him, if they thought his Appearance not agree- 
ou able to thoſe Marks and Characters they had of 
of him in their Scriptures. May not I here ſay, my 
d- Lord, Glorious Authority of Chriſt indeed, to which 
ch the Jews ow'd no Obedience, till they had examin'd 
to their Scriptures; and then they obe), not Him, but 
Them / 

Again, The Apoſtles were ſent into the World 
with Authority: But yet, thoſe who thought their 
Doctrines unworthy of God, and unſuitable to the 
Principles of Natural Religion, were oblig'd not to 

obey them. Glorious Authority indeed, of the Apoſtles, 
ur to whom Mankind ow'd no Obedience, till they had, 
D | Firſt, 
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Firſt, examin'd their own Notions of God and Religion; 
and then they obey*d, not the Apoſtles, but Them. 


I hope, my Lord, it may be allow'd, that the 


Sacraments are Real Means of Grace: But it is 
certain, they are only conditionally fo, if thoſe 
that partake of them, are endowed with ſuitable 
Diſpoſitions of Piety and Virtue: Glorious Means 
of Grace of the Sacraments, which is only obtained 
by ſuch pious Diſpoſitions; and then it is owing to 
the Diſpoſitions, and not the Sacraments. Now, 
my Lord, if there can be ſuch a thing as inſtituted 
Real Means of Grace, which are only conditionally 
apply'd, I cannot ſee, why there may not be an in- 
ſtituted Real Authority in the Church, which 1s 
only to be conditionally obey'd. 


Your Lordſhip has written a great many Ela- 
borate Pages to prove the Engliſh Government 
Limited; and that no Obedience is due to it, but 
whilſt it preſerves our Fundamentals; and, I ſup- 
poſe, the People are to judge for themſelves, whe- 


ther theſe are ſafe, or not. Glorious Authority of 


the Engliſh Government, which is to be obey'd no 
longer than the People think it their Intereſt to obey it! 


Will your Lordſhip ſay, There is 20 Authority 
in the Exglih Government, becauſe only a Con- 
ditional Obedience is due to it, whilſt we think it 
3 our Fundamentals? Why then muſt the 
Church- Authority be reckoned nothing at all, be- 


cauſe only a Rational Conditional Obedience is to 


be paid, whilſt we think it not contrary to Scri- 
pture? Is a Limited, Conditional Government in 


the State, ſuch a Wiſe, Excellent, and Glorious 


Conſtitution? And is the fame Authority in the 
Church, 
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Church, ſuch Abſurdity, Nonſenſe, and nothing 
at all, as to any actual Power? 


If there be ſuch a thing as Obedience upon 
Rational Motives, there muſt be ſuch a thing 
as Authority that is not Abſolute, or that does 
not require a Blind, Implicit Obedience. Indeed, 
Rational Creatures can obey no other Authority 
they muſt have Reaſons for what they do. And 
yet becauſe the Church claims only this Rational 
Obedience, your Lordſhip explodes ſuch Autho- 
rity as none at all. 


Yet it muſt be granted, that no other Obedi- 
ence was due to the Prophets, or our Saviour and 
his Apoſtles : They were only to be obey'd by thoſe 
who Thought their Doctrines worthy of God. 
So that if the Church has 20 Authority, becauſe 
we muſt firſt conſult the Scriptures, before we 
obey itz neither our Saviour, nor his Apoſtles, 
had any Authority, becauſe the Jews were firſt to 
conſult their Scriptures, and the Zeathens their 
Reaſon, before they obey'd 'em. And yet this is 
all that is ſaid againſt Church- Authority ; That be- 
cauſe they arc to judge of the Lawfulneſs of its 
Injunctions, therefore they owe it no Obedience: 
W hich falſe Concluſion I hope is enough expoſed. 


If we think it unlawful to do any thing that 
the Church requires of us, we mult not obey its 
Authority. So, if we think it unlawful to ſubmit 
to any Temporal Government, we are not to com- 
ply. But, I hope, it will not follow, that the 


- Government has no Authority, becauſe ſome think 


it unlawful to comply with it. If we are ſo un- 


happy as to judge wrong in any matter of Duty, 
2 we 
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we muſt nevertheleſs act according to our Judg- 
ments; and the Guilt of Diſobedience either in 
Church or State, is more or leſs, according as our 
Error is more or leſs voluntary, and occaſioned by 
our own Miſmanagement. 


I believe, I have ſhewn, Firſt, That all your 
Lordſhip's Arguments againſt Church- Authority, 
conclude with the ſame Force againſt 4 Degrees 
of Authority: Secondly, That tho' Church- Autho- 
rity be not Abſolute in a certain Senſe; yet if our 
Saviour and his Apoſtles had any Authority, 
the Church may have a Real Authority: For nei- 
ther he, nor his Apoſtles, had /uch an Abſolute 
Authority, as excludes all Confideration and Exa- 


mination : Which is your Notion of Ab/olute Au- 
thority. 


Before I leave this Head, I muſt obſerve, that 
in this very Anſwer to Dr. Snape, where you 
would be thought to have expoſed this Abſolute 
Authority alone, you exclude all Authority along 
with it. You Fl the Dr. * Is this the whole you 
can make of it, after all your boaſted Zeal for Mere 
Authority? You then ſay, L may not [be allow- 
ed to ſay, no Manon Earth hath an Abſolute Autho- 
rity, as well as you? My Lord, There can be no 
underſtanding of this, unleſs Mere Authority and 


Abſolute Authority be taken for the ſame thing by 
your Lordihip. 


Bur, my Lord, is not the ſmalleſt Particle of 
Matter, Mere Matter? And is it therefore the 


fame as the Yhole Maſs of Matter? Is an Inch of 


* Anſwer, p. 26. 8 
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Space, becauſe it is Mere Space, the ſame as Infinite 
Space? How comes it then, that Mere Authorit 
is the ſame as Abſolute Authority ? My Land, 
Mere Authority implies only Authority, as a Mere 
Man implies ouly a Man: But your Lordſhip 
makes no Difference between this, and Abiolute 
Authority; and therefore hath left 20 Authorit 
; in the Church, unlels there be Authority, that 1s 
$ not Mere Authority, i. e. Matter that is not Mere 
- Matter; or Space that is not Mere Space. 


r 
„ When the Church enjoyns Matters of In- 
— difference, is ſhe obeyed for any Reaſon, but 
te for her Mere Authority ? But your Lordſhip 
a- allows no Obedience to Mere Authority; and 
u- therefore no Obedience even in Indifferent Mat- 
ters. 
lat Thus do theſe — of yours lay all 
ou waſte in the Church: And I muſt not o- 
ute mit on, my Lord, which falls as heavy up- 
ng on the Hate, and makes all Civil Government 
you unlawful. Your Words are theſe : As the 
ere Church of Chriſt is the Kingdom of Chrifl, He 
00 himſelf is King; and in this it is imply'd, that 
ho- He is the ſole Law-giver to his Subjects, and 
> NO Himſelf the fole Judge of their Behaviour in the 
and Affairs of Conſcience and Salvation. If there 
g by be any Truth or Force in this Argument, it 
concludes with the fame Truth and Force a- 
3 all Authority in the Kingdoms of this 
hb of orld. In Scripture we are told, the Moſt High 
the ruleth in the Kingdom of Men, (Dan. iv. 17.) that 
h of the Lord is our Laws-giver, the Lord is our King, 


(Ma. iii. 21.) ow, if becauſe Chriſt 1s 
King of the Church, it muſt be in this im- 


phy, 
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ply'd, that he is ſole Law-giver to his Subjects; 
ic is plain to a Demonſtration, that becauſe God 
is King and Law-giver to the whole Earth, that 
therefore He is ſole Law-giver to his Subjefts ; © 
and conſequently, that all Civil Authority, all Hu- 
man Laws, are mere [nvaſions and Uſurpations 
upon God's Authority, as King of the whole 


Earth. 


Is no body to have'any Juriſdiction in Chriſt's 
Kingdom, becauſs He is King of it? How then 
comes any one to have any Authority in the 
Kingdoms of this World, when God has de- 
clar'd himſelf the Law-giver, and King of the 
whole World ? Will your Lordſhip Toy that 
Chriſt hath left us the Scriptures, as the Sta- 
tute-Laws of his Kingdom, to prevent the Ne- 
ceſſity of After-Laws ? It may be anſwer'd, 
That God has given us Reaſon for our Conſtant 
Guide; which, if it were as duly attended to, 
would as certainly anſwer the Exds of Civil Life, 
as the Obſervance of the Scriptures would make 
us good Chriſtians. 


But, my Lord, as Human Nature, if left to it 
ſelf, would neither anſwer the Ends of a Spiritual 
or Civil Society; fo a conflant Viſible Government 
in both, is equally neceſſary : And, I believe, it 
appears to all unprejudic'd Eyes, that in this Ar- 
gument at leaſt, your Lordſhip has declar'd both 


equally Unlawful. 
Your Lordſhip ſaith, | The Excluſion of the 


+ Anſwer, p. 25. 
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Papiſts from the Throne, was not upon the Ac- 
count of their Religion. Three Lines after you 
ſay, I have contended indeed, elſewhere, that it 
was their unhappy Religion which alone made 
them uncapable in themſelves, of Governing this 
Proteſtant Nation, by the Laws of the Land. My 
Lord, I can't reconcile theſe two Paſſages. 
Popery alone, you ſay, was their [ncapacity. 
From which it may be inferr'd, they had 
no other Tncapacity. Vet your Lordſhip faith, 
They were not excluded upon the Account 
of their Religion. A little after, you ſay, The 
Cround of their Excluſion was not their Religion, 
con ſider d as ſuch; but the Fatal, Natural, 
Certain Effects of it upon themſelves to our Deſtru- 
ction. 


As for Inſtance; your Lordſhip may mean 
thus: If a Man of a great Eſtate dies, he loſes 
his Right to his Eſtate; not upon the Account 
of Death, conſider'd, as ſuch; but for the Cer- 


tain, Fatal, Natural Effect of it upon him- 


ſelf. Or, ſuppoſe a Perſon be excluded for 
being an /diot ; it is not for his Idiocy, 
conſider'd as ſuch ; but for the Certain, Fa- 


tal, Natural Effeft of it upon himſelf to our De- 
ſtruction. 


My Lord, This is prodigious deep: I wiſh it 
be clear; or, that it be not too refin'd a Notion 
tor common Ule on this Subject. Likewiſe I do 
not conceive, my Lord, what you can call the 
Fatal, Natural, Certain Effects of any one's Re- 
ligion. I am ſure, among Proteſtants there are 
no Natural, Certain Effefts of their Religion upon 
them; that their Practices don't Fatally follow 


their 
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their Principles: Neither is there any demon- 
ſtrative Certainty, that a Biſbop can't be againſt 
Epiſcopacy. 


If the Papiſts are fo unalterably fincere in their 
Religion, that we can prove their certain Obſer- 
vation of it, it's pity but they had our Principles, 
and we had their Practice. I have not that good 
Opinion of the Papiſts, which your Lordſhip 
hath: I believe, ſeveral of them {it as looſe to 
their Religion, as other Folks. 


Does your Lordſhip think, that all Papiſts are 
alike? That Natural Temper, Ambition and E- 
ducation, don't make as much Difference a- 
mongſt them, as the ſame things do amongſt us? 
Are all Proteſtants looſe and libertine alike ? 
Why ſhould all Papifts be the fame Zealots? If 
not, my Lord, then theſe Effects you call Fatal, 


Natural and Certain, may be not to be depended 
upon. 


Your Lordſhip knows, that it was generally 
believed, that King Charles the Second was a Pa- 
piſt - But I never heard of any Fatal, Natural, 
and Certain Effefts of his Religion upon him. All 
that one hears of it 1s, that he liv'd like a Proteſ- 
tant, and dy'd like a Papiſt. I ſuppoſe your Lord- 
ſhip will allow, that ſeveral who were lately Pa- 
piſts, are now true Proteſtants. I deſire therefore 
to know, what is become of the Fatal, Certain, 
and Natural Effects of their Religion? | 


My Lord, I beg of you to lay your Hand again 


upon your Heart, and aſk, Whether this be ſtrict 


Reaſoning? Whether it is poſſible in the very 
Nature 


* 
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Nature of the thing, that ſuch Fatal, Natural, 
and Certain Effects ſhould follow ſuch a Giddy, Whim- 
ſical, Uncertain Thing, as Human and Free Choice? 
My Lord, is it neither poſſible for Papiſts to 
change or conceal their Religion for Intereſt, or 
leave it through a Conſcientious Conviction ? If 
the former is impoſſible, then, according to your 
Lordſhip, it is the /afeſ# Religion in the World; 
becauſe they are all ſure of being /incere, and con- 
ſequently, the Firſt Favourites of God. If the 
latter is impoſſible, then a great many fine Ser- 
mons and Diſcourſes have been written to as wiſe 


Purpoſes, as if they had been directed to the 
Wind, 


I come now to your Lordſhip's Definition of 
Prayer, a Calm and Undiſturbed Addreſs to God. 
It ſeems very ſtrange, that ſo great a Maſter of 
Words as your Lordſhip, ſhould pick out Two 
ſo very exceptionable, that all your Lordſhip's 
Skill could not defend them; but by leaving their 
firſt and Obvious Senſe. Who would not take 
Calm and Undiſturb'd to be very like Duvet and 
Unmov'd? Yet your Lordſnip diſlikes thoſe Ex- 
preſſions. But if theſe do not give us a true Idea 
of Prayer, you have made a very narrow Eſcape, 
and have given us a Definition of Prayer as near 
to a wrong one as poſſible. 


Prayer chiefly conſiſteth of Confrſſion and Pe- 


. tition. Now, to be Calm, and free from all Yorld- 


ly Paſſions, is a neceſſary Temper to the right 
Diſcharge of ſuch Duties: But why our Confeſſion 


: muſt be fo Calm, and free from all Perturbation of 


| 


Spirit; why our Petitions may not have all that 
| Feryour 


( 34 ) 


Fervour and Warmth, with which either Nature 
or Grace can ſupply them, is very ſurprizing. 


My Lord, we are adviſed to be Dead to the 
World; and I humbly ſuppoſe, no more is implied 
in it, than to keep our Affections from being too 
much engaged in it; and that a Calm, Undiſturbed, 
i. e. Diſpaſſionate Uſe of the World is very conſi- 
ſtent with our being dead to it. If fo, then this 
Calm, Undiſturb'd Addreſs to Heaven, is a kind of 
Prayer that is very conſiſtent with our being dead 
to Heaven. 


We are forbid to love the World; and yet no 

eater Abſtraftion from it is requir'd, than to uſe 
it Calm and Undiſturb'd. We are commanded to 
ſet our Aﬀettions on Things above; and yet, accord- 
ing to your Lordſhip, the ſame Calm, Undiſturb d 
Temper is enough. According to this therefore, 
we are to be affected or rather anaffected alike, 


with this and the next World; fince we are to be 


Calm and Undiſturt'd with reſpect to both. 


The Reaſon your Lordſhip offers for this Defi- 
nition of Prayer, is this; , becauſe you * look upon 
Calmneſs and Undiſturbedneſs to be the Ornament 
and Defence of Human 8 in all its Acti- 
ons. My Lord, this plainly ſuppoſes, there is no 
ſuch thing as the Right Uſe of our Paſſions : For 


if we could ever uſe them to any Advantage, then 


it could not be the Ornament of our Nature to 


be diſpaſſionate alike in all its Actions. It is as 


— — 


Anſwer, p. 11. 


2 


muck 


what Revenge! (2 Cor. 7. 11.) My Lord, 


. Unaiſturbed. Yet, as diffe 
Apoſtle makes them the * of a Godly Sor- 
v. And all this, at the 
eſs which your Lordſhip terms the Ornament of 


E 


much the Ornament and Defence of our Nature, 
to be differently affe#ed with Things according to 
i 


their reſective Differences, as tis to underſtand or 
conceive different Things according to their real 
Difference. It would be no Ornament or Credit 
to us, to conceive no Difference betwixt a Moun- 
tain and a Mole-IJlill- And our Rational Nature is 
as much diſgrac'd when we are no more affeted 
with great Things than with „nal. It is the Eſ- 
ſential Ornament of our Nature, to be as ſenſibly 
affected in a different Manner with the different 
Degrees of Goodneſs of Things, as 'tis to per- 
cave exactly the different Natures or Relations 
of Things. Paffon is no more a Crime, as /ach, 
than the Underſtanding is, as ſuch. Tis nothing 
but miſtaking the Value of Objects, that makes 
it criminal. An Infinite Good cannot be too paſſio- 
onately deſir'd; nor a Real Evil too vehemently ab- 
hor'd. Mere Philoſophy, my Lord, would teach 
us, that the Dignity of Human Nature is beſt de- 
clared by a Pungent Uneaſineſs for the Miſery of 
Sin, and a puſſionate warm Application to Heaven 
for Aſſiſtance. 


Let us now conſult the Scripture. St. Paul 
deſcribes a Godly Sorrow ſomething different from 
your Lordſhip's Calm and Undiſturbed Temper, in 
theſe Words: hen ye ſorrowed after a Godly ſort, 
what Carefulneſs it wrought in jou] Yea, what In- 
dignation, yea, what Fear, yea, what 1 Jeas 

up- 
pole, theſe arc not ſo many Words for Calm and 
Fo rent as they are, the 


{Xpence of that Calm- 


2 Human 
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Human Nature. Dr. Snape pleads for the Ferven- 
cy and Ardour of our Devotions, from our Savi- 
our's praying more earneſtly before his Paſſion. 


Your Lordſhip replies, that this can give no 
Directions as to our daily Prayers; becaule it was 
what our Saviour himſelf knew nothing of, but 
this once. The Author of the Epiſtle to the He- 
brews knew nothing of this way of Reaſoning. 
For as an Argument for daily Patience, he bids us, 
look to Jeſus, who endured the Cro/s, becauſe he 
died for us, leaving us an Example. 


Our Saviour, my Lord, ſuffered and died but 
once Yet is it made a Reaſon for our daily Pati- 


ence, and propos'd as an Example for us to imi- 
tate. 


If therefore, my Lord, his Paſſion, ſo extraor- 
dinary in it ſelf, and as much above the Power of 
Human Nature to bear, as the [ntenſene/s of his 
Devotions exceeded our Capacities for Prayer, be 
yet propoſed as an Example to us in the ordinary 
Calamities of Life; how comes it, that his De- 
votion at that time ſhould have no manner of Uſe 
or Direction in it as to our Devotions, eſpecially 
in our Diſtreſß? How comes it, that his Suffering 
ſhould have ſo much of Example in it, ſo much to 
be imitated; but the Manner of his Devotion then 
have nothing of Inſtruction, nothing that need 
be imitated by us? All the Reafon that is offer'd, 
is the Singularity and Extraordinarineſs of it, when 
the ſame may be ſaid of his Paſſion; yet that is 
allow'd to be an Exam. h 


$4 
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Your Lordſhip is pleaſed, for the Information 
of your Unwary Readers, to reaſon thus upon the 
Place : If this be the Example of our Saviour, 
to aſſure us of his Will about the Temper neceſ- 
ſary to Prayer, it will follow, that our Bleſſed 
Lord Himſelf never truly prayed before this time: 
And yet again, if he prayed more earneſtly, it will 
follow, that he had prayed before; and conſequently, 
that this Temper in which Ile now was, was not ne- 
ceſſary to Prayer. 


My Lord, one would think, this Elaborate 
Proof was againſt ſomething aſſerted. Here you 
have indeed, a thorough Conqueſt; but it is o- 
ver no body. For did any one ever aſſert, that 
ſuch Extraordinary Earneſtneſs was neceſſary to 
Prayer? Does Dr. Snape, or any Divines allow 
of no Prayers, except we {weat Drops of Blood ? 
Will your Lordſhip ſay, that the Neceſſity of this 
Temper 1s imply d in the Quotation of this 
Text, as a Direction for Prayer? I anſwer, juſt 
as much, as we are all obliged to die upon the 
Croſ5, becauſe his Suferings there are propoſed to 
us as an Example. 


The plain Truth of the Matter, my Lord, I 
take to be this: Our Saviour's Sufferings on the Croſs 
were ſuch as no Mortal can undergo; yet they are 


Pan N as an Example to us to bear with 
atience ſuch Sufferings as are within the Com- 


aſs of Human Nature. His carneſt Devotion 
* this Paſſion, far exceeded any Fervours 
which the Devouteſt of Mankind can attain to: 
Vet it is juſtly propoſed to us as an Example, to 
ervent as we can; and may be 
| juſtly 


excite us to be as 


C36] 


and paſſionate Addreſſes to God in our Calamities, 
are condemn'd as ſuperſtitious Folly. My Lord, 
muſt nothing be an Example, but what we can 
exactly come up to? How then can the Life of 
our Saviour, which was entirely free from Sin, be 


an Example to us? How could it be faid in the 


Scripture, Be ye holy, for I am holy? Can any one 
be Holy as Cod is? 


My Lord, one might properly urge the Practice 
of the Primitive Chriſtians, who parted with all 
they had for the Support of their /ndigent Brethren, 
as an Argument for Charity, without deſigning 


juſtly alledg'd in our Defence, when our warn 


to oblige People to part with all they have. And 


be that ſhould, in anſwer to ſuch an Argument 
tell the World, that Charity is only a calm undiſ- 
turb'd Good Will to all Mankind, would juſt as 
much ſet forth the rue Doctrine of Charity, as He 
that defines Prayer to be a Calm and undiſturb'd 
Adareſs tu Heaven, for no other Reaſon, but becauſe 
no certain Degrees of Fervour or Affection are 
neceſſarily requir'd to conſtitute Devotion. My 
Lord, has Charity nothing to do with the Diſir:- 
bution of Alms, becauſe no certain Allowance. is 
fixed? Why then mult Prayer have nothing to do 
with Heat and Fervency, becauſe no fix'd Degrees 
of it are neceſſary ? 


Therefore, my Lord, as I would define Charity 
to be a Pious Diſtribution of ſo much of our 
Goods to the Poor, as is ſuitable to our Circum- 
ſtances; ſo I would define Prayer, an Addreſs to 
Heaven, enliven'd with ſuch Degrees of Fervour and 
Intenſeneſs as our Natural Temper, influenc'd with 
a true Senſe of God, could beget in us. * 

Our 


( 39) 


Your Lordſhip fays, you only deſire to ftrike 
at the Root of Supe iris Folly, and eftabliſh Pray- 


er in its room; And this is to be effected by ma- 
king our Addreſſes calm and undiſturb'd By which 
we are to underſtand, a Freedom from Heat and 
Paſſion, as your Lordſhip explains it, by an Ap- 
plication to your ſelf. 


If therefore, any one ſhould happen to be ſo 
diſturtd at his Sins, as to offer a Broken and Con- 
trite Heart to God, inſtcad of one calm and un- 
diſturb'd; or, like Holy David, his Soul ſhould be 
athirſt for God, or pant after him, as the Hart 
panteth after the Water-Brooks, this would not be 
Prayer, but Superſtitious Folly. 


My Lord, Calmneſs of Temper, as it ſignifies a 
Power over our Paſſions, is a Happy Circumſtance 
of a Rational Nature, but no farther : When the 


Object is well choſen, there is no Danger in the 
Purſuit. : 


The Calmneſs your Lordſhip hath deſcribed, 
is fit for a Philoſopher in his Study, who is ſolving 
Mathematical Problems. But if he ſhould come 
abroad into the World, thus entirely empty of 
all Paſſion, he would live to as much purpoſe, as 
if he had left his Underſtanding behind him. 


What a fine Subject, my Lord, would ſuch a 
one make, who, when he heard of Plots, Invaſions 
and Kebellions, would continue as calm and undi/- 

turb'd, as when he was comparing Lines and Figures? 
Such a Calm Subject would ſcarce be taken for 

any Great Loyaliſt. 
| Your 
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Your Lordſhip in other Places, hath recom- 
. an open and undiſguiſed Zeal *, and told 


us ſuch things as ought to alarm the coldeſt Heart . 


Sure, my Lord, .this is fomewhat more than Calm 
and Un Kurd. And will your Lordſhip, who 
hath cxpreſſed ſo much Concern for this Orna- 
ment and Defence of Human Underſtanding, perſuade 
us to part with the leaſt Degree of it upon 1y 

account? I am, my Lord, (with all Reſpect that 


| 1s due to your Lordſhip" s Station and Character) 
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Mk moſt Humble 4 


Obedicnt Servant, 
5 WILLIAM LAW. 
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